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Figure 10
Albert Sands Southworth and Josiah Johnson Hawes: Rollin Heber Neale. Daguerreotype, whole plate,  
ca.1850.
George Eastman Museum, gift of Alden Scott Boyer, 1974.0193.0141
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Art and Soul: Southworth & Hawes, 
Reconsidered in the (Heavenly) Light of 

New Documentary Evidence
By Jeanne Schinto 

While researching in the Archives and Spe-
cial Collections of Phillips Academy in 
Andover, Massachusetts, in a subject un-

related to photography — missionaries — I found 
what I believe to be a small but illuminating piece 
of new information about the personal life of Albert 
Sands Southworth (1811–1894). In that collection I 
noticed the famous name in a list of students in the 
handwritten logbook of a campus club called the Mis-
sionary Fraternity (Figure 1).1 During the religious 
revivals of the early to mid 1830s, while Southworth 
was studying at Phillips Academy, “pious”2 young 
men who were the club’s members professed their 
intention of bringing the gospel to the millions in 
foreign lands who were living “in heathen darkness.”3

	 Phillips Academy shared a campus with the An-
dover Theological Seminary, a “ministerial factory,”4 
in the words of Harriet Beecher Stowe, whose hus-
band, Calvin Ellis Stowe, graduated from the Semi-
nary with the class of 1828 and taught there from 
1852 to 1864 (Figure 2).5 Within three years of its 
founding in 1807 as the first institution in the United 
States dedicated solely to the training of clergy, the 
Seminary had become a missionary factory, too. For 
decades, Seminary-trained proselytizers were sup-
ported by a formidable organization, the American 
Board of Commissioners for Foreign Missions. On 
Phillips Academy’s campus today there is the so-
called Missionary Boulder. Dedicated in 1910 to 
commemorate the Board’s first century, it is a granite 
rock weighing several tons imbedded with a bronze 
tablet memorializing the seven seminarians whose 
promptings led to the organization’s formation. Until 
then, the United States had no formal body for send-
ing missionaries abroad.
	 Southworth obviously didn’t follow through 
on his youthful ambition. Many are called … just 

as many, himself included, were called to the gold 
fields of California. Nonetheless, the discovery in the 
logbook prompted me to learn what I could about 
his experiences while a member of that club. I also 
looked into the life of Joseph Pennell (1811–1868)6, 
Southworth’s first business partner, who for two 
years was his Phillips Academy roommate and fel-
low member of the Missionary Fraternity (Figure 3). 
I dug a little into the spiritual life of Josiah Johnson 
Hawes (1808–1901), too, since he has been described 
as having a “deeply religious temperament.”7

	 Finally, that chance discovery of Southworth’s 
name in the logbook prompted me to reconsider cer-
tain Southworth & Hawes works themselves: images 
of brides wearing crucifixes, for example; an image of 
a crucifix itself; even cloud studies, which suddenly 
seemed more nuanced: more heavenly. The bare-
chested portrait of Southworth (Figure 4), in which 
the subject is presented in the distinctly ethereal rays 
that shone down from the celebrated skylight, his 
eyes looking meditatively into the middle distance, 
likewise, begged for a second — or twenty-second — 
look. As Southworth himself said: “You want to make 
the picture so that every time that you take it up you 
will see new beauties in it.”8

	 I have concluded that the prevalent religious as-
pects of Southworth & Hawes’s work have to do not 
only with the life histories of the two men but also the 
influences of the minister-ridden9 time and place in 
which they lived. 
	 Those influences could neither be escaped nor 
ignored. Revivals were a byproduct of America’s 
War for Independence after which, in liberty’s name, 
laws protecting religious institutions were abolished, 
giving people freedom to go to the church of their 
choice, or not at all. That left traditional, state-sup-
ported, Congregationalist ministers in a vulnerable 
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Figure 1
Page from the Records of the Missionary Fraternity, showing the name “Albert S. Southworth” and residence 
“West Fairlee Vt.,” sixth from the top.
Phillips Academy, Archives & Special Collections, Andover, Massachusetts
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Figure 2
Andover Theological Seminary. Boston: Pendleton Lithography, 1826–1835. Lithograph on paper, 30 x 45 cm.
American Antiquarian Society, Worcester, Massachusetts

position. For generations, their gloomy Calvinist the-
ology, whose seed Puritans carried across the Atlan-
tic, maintained that everyone was born morally cor-
rupt — or “depraved,” as believers liked to express it 
— and “predestined” to heaven or hell. John Updike, 
whose fiction chronicled the mores of 20th-century 
America, once characterized the subject matter of 
Nathaniel Hawthorne as “the moral tyranny of the 
little Puritan theocracies of New England.”10 In com-
petition with the Puritans now, however, were more 
hopeful theologies and denominations that empha-
sized good deeds and free will. As a result, old-time 
clergy were finding their pews looking emptier on 
the Sabbath and themselves bereft. Unitarian minis-
ters in particular were gaining the parishioners the 
Congregationalists were losing. To counteract them, 

especially those being trained at Harvard, Andover 
Theological Seminary was founded, and its ortho-
doxy permeated Phillips Academy.
	 The appeal of Unitarianism notwithstanding, the 
faithful found it difficult to decide what to do. Pre-
destination did make a kind of sense. If God was all 
knowing, of course he knew who would and wouldn’t 
be saved. Religious anxiety was rife. In 1842 Boston’s 
Mount Vernon Church was founded in reaction to 
the rise of Unitarianism. Lyman Beecher spoke when 
its cornerstone was laid. Both Hawes and his wife, 
Nancy Niles Southworth Hawes (1820–1895), South-
worth’s sister, joined the church in 1855, followed by 
the Hawes’s three children.11 But according to a pew 
book in the collection of the Wayland Historical So-
ciety in Wayland, Massachusetts, where Hawes grew 
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Figure 3
Page from The Catalogue of the Trustees, Instructors and Students of Phillips Academy (1834), showing that 
Southworth and Pennell shared Room No. 3 on the 5th Floor of Academic Hall, later known as Latin Com-
mons. Note: Alden Southworth (1809–1889) of West Fairlee, Vermont, whose name appears just below Al-
bert’s, was a first cousin who became pastor of a Congregationalist church in Thetford, Vermont. John M. 
Comstock, Congregational Churches of Vermont and Their Ministry 1762–1914 (St. Johnsbury: The Caledo-
nian Co., 1915).

up when the town was known as East Sudbury, some 
of Hawes’s relatives, as well as Hawes himself, had 
earlier belonged to a Unitarian church.
	 In 1780 there had been “one Orthodox (Puritan) 
church” in East Sudbury.12 By 1814, construction had 
begun on the First Parish Unitarian Church, min-
istered by the Rev. John Burt Wight. Records at the 

Wayland Historical Society show that Hawes’s ma-
ternal grandfather, Ebenezer Johnson (1742–1823), 
along with another Johnson, purchased a pew in the 
completed church on January 4, 1815 for $233.13 The 
records also show that a pew was sold by Edward 
Hawes of nearby Framingham to Joseph Hawes of 
Providence, Rhode Island, for $150 on April 3, 1815.14 
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Figure 4
Josiah Johnson Hawes: Albert Sands Southworth. Daguerreotype, half plate, ca. 1848.
George Eastman Museum, gift of Alden Scott Boyer, 1974.0193.1129
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In 1821, Hawes was baptized there as a thirteen-year-
old.15

	 Not all ecclesiastical matters were settled there 
for long. In 1828, some parishioners disagreed with 
the Rev. Wight’s teachings and removed themselves 
to found the anti-Unitarian Evangelical Society of 
East Sudbury (later known as the Evangelical Trini-
tarian Church).16 William Johnson (1775–1828), the 
leading organizer of that exodus and one of the new 
church’s first deacons,17 was Hawes’s maternal uncle.18 
The new church had its first gathering at Johnson’s 
house.19 Which of Hawes’s relatives supported which 
church and which one Hawes himself sided with 
might be revealed by more research. Suffice it to say 
that, at twenty years old and still based in East Sud-
bury, Hawes would have been well aware of the sun-
dering and subjected to any family discord it caused. 
The liberal and conservative theologies of the period 
were as polarizing as today’s politics.
	 There are ministers in Southworth’s family tree, 
too (Figure 5). Among them were Nathaniel Niles 
(1741–1828), who founded the West Fairlee Cen-
ter Congregational Church in 1809 in Southworth’s 
hometown; and a brother, the Rev. Benjamin Niles 
Southworth (1818–1842), who was admitted to Dart-
mouth College (“but never entered”), and was “li-
censed to preach,” but instead became a teacher.20

	 By the time Southworth got to Andover in 1833, 
religious turmoil had only increased. Boston, twen-
ty-five miles south of the campus, was particularly 
fraught. In that city the Congregationalist Park Street 
Church had been established in 1804 on what was 
quickly dubbed “Brimstone Corner.” In 1827, Na-
thaniel Willis (1780–1870), a vocal foe of Unitarian-
ism, had established there what he brashly claimed to 
be the first religious newspaper in the world, the Bos-
ton Recorder.21 A few years earlier Willis had sent his 
fifteen-year-old son, Nathaniel Parker Willis (1806–
1867), to Phillips Academy. Of the choice, the young-
er Willis’s biographer, Henry A. Beers, said: “Of the 
two great fitting-schools … at Andover and at Exeter, 
[Andover] remained an insoluble lump of Calvinism, 
a wedge of defiant Orthodoxy.”22 But that’s precisely 
why the father had wanted his son to go there.
	 In letters home Nathaniel Parker Willis de-
scribed the revival atmosphere. On January 12, 1823, 
he wrote that after a prayer meeting for unconverted 
“brethren,” he went into “Cutler’s room, and Allen 

and I stayed there till almost eleven o’clock,” where 
with Andover Theological Seminary students, they 
prayed and sang “till it seemed a little heaven on 
earth.” He wrote again to his father three days later, 
telling him he had gone to another meeting in Al-
len’s room, where “Sobbing and weeping was heard 
all round.”23

Figure 5
Southworth Family Group. Boston, carte de vis-
ite, 1863. From right: Albert Sands Southworth, 
his sister, Nancy Niles Southworth, and two of his 
three younger brothers, Samuel Niles Southworth 
(1813/1814–1876) and Asa Southworth (1815–
1889). Asa helped out at Southworth & Hawes for 
a time; later in life, he is said to have joined a police 
force.
Boston Athenaeum

	 Skeptical of the emotional display’s authenticity, 
Beers wrote: “Anyone who has witnessed one of those 
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spiritual epidemics, called ‘revivals,’ in some school 
or college needs no description of the kind of pres-
sure brought to bear.” They might be set in motion 
“by the death of a fellow student, by a general sick-
ness, or the depression of gloomy weather in winter 
term.” As for the movement at Andover, he declared 
it “was taken in hand by the ‘Seminarians,’” with 
“the unregenerate” being “visited in their rooms by 
classmates who are already church members, and are 
prayed with and urged to attend the meetings and 
submit themselves to the outpourings of the Spirit.”24 
In those years, Phillips Academy students coexisted 
with the “Theologues” of the Seminary.25 So their in-
fluence is indisputable. “Under this kind of stimulus,” 
Beers wrote, “there follows a great awakening…. Mo-
mentous choices are made in an instant and under 
the stress of contagious emotions.”26

	 Students lived with faculty or in boarding houses 
in Nathaniel Parker Willis’s time at Phillips Academy. 
They had done so since the founding of the school in 
1778. Then, in 1833, dormitories for scholarship stu-
dents were completed, and that is where Southworth 
and Pennell roomed together. Called collectively Ac-
ademic Hall, then later Latin Commons, the struc-
tures had been razed by 1988, but descriptions and 
photographs survive showing that they comprised a 
string of six, identical, three-story, clapboard build-
ings (Figure 6). “The available plumbing consisted of 
one pump outside each row of tenements and a brick 
privy,” according to a history of the campus by Rob-
ert A. Domingue. “The rooms were heated by stoves 
with each student responsible for providing his own 
fuel” — meaning they chopped their own wood. “The 
students also had to provide their own furniture and 
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Figure 6
Latin Commons, late 19th century, albumen print, 4.5˝ x 6.5˝.
Phillips Academy, Archives & Special Collections, Andover, Massachusetts
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after a few years of tenant-to-tenant transactions, the 
rooms resembled junk shops.”27 Adult supervision 
was nonexistent, and as a result, the residents “devel-
oped into a hardy, self-sufficient breed who had to 
learn how to run their own lives or perish. It was cer-
tainly no place for pampered weaklings.”28

	 Fads and trends become contagious in dorms of 
any description, when, as Beers noted, “thoughtless 
but easily excited young consciences” are in play.29 
Latin Commons would have provided ideal condi-
tions for waves of religious conversions. Yet, Phillips 
Academy students were not uniformly teenaged. On 
November 22, 1833, when Southworth joined the 
Missionary Fraternity within six weeks of its found-
ing, he was already twenty-two. Pennell was about 
the same age when he joined a month later.30 Article 2 
of the Missionary Fraternity’s Constitution states the 
club’s purpose: “The object of this Society shall be to 
secure the personal labors of its members in the For-
eign Mission Field, and to aid them for that impor-
tant work.”31 As grown men, they must have signed 
that contract with serious intent.
	 George W. Hubbard, age twenty-five when he co-
founded the club, did become a foreign missionary, 
assigned by the American Board of Commissioners 
for Foreign Missions to Bombay, where he worked 
as a printer and school superintendent.32 Another 
club cofounder, Timothy E. Ranney, who went to 
Middlebury College after Phillips Academy, then to 
Andover Theological Seminary, became a “mission-
ary among Indians,” according to a notation beside 
his name in the logbook.33 Ranney was sent to the 
Pawnees in present-day Nebraska in 1844. When that 
mission collapsed two years later, due to hostilities 
between the Pawnees and the Sioux, he was sent to 
Oklahoma Territory to minister to the Cherokees.34

	 Missionary Fraternity members undoubtedly 
were aware that, except for those assigned to Hawaii, 
19th-century missionaries rarely did any better in the 
field than the 17th-century’s Bible translator, John 
Eliot, whose first attempt to preach in Algonquin, in 
part of present-day Boston, was by his own account 
a failure. They “gave no heed unto it, but were wea-
ry and despised what I said,” the Rev. Eliot wrote in 
1647.35 Many gave up. Very often, too, either they or 
their family members succumbed to disease in unac-
customed, unforgiving climates, and were forced to 
come home.

	 Former missionaries sometimes spoke at Mis-
sionary Fraternity meetings after the praying and 
singing portion of the evening. The guest speaker on 
December 31, 1833, when Pennell became a member, 
was Horatio Bardwell (1788–1866), whose topic was 
“the duty of being a missionary.”36 An Andover Theo-
logical Seminary graduate, Bardwell had been sent in 
1815 by the American Board of Commissioners for 
Foreign Missions to Bombay with his wife, the former 
Rachel Furbush of Andover.37 They returned to the 
U.S. in 1821 due to Rachel’s poor health. Bardwell’s 
own “inflammation of the liver” is also mentioned 
in the organization’s records. In 1826, after the death 
of Gordon Hall, one of those whose names was in-
scribed on the Missionary Boulder, Bardwell was 
urged to return to Bombay. Various medical issues — 
“spasmodic cholera,” unspecified “fevers,” “consump-
tion,” “bowel complaints” — had further thinned the 
ranks, but he declined.38 Instead he compiled Hall’s 
memoir and worked as a “traveling agent” (i.e., a fun-
draiser) for the Board while based in Andover.39

	 Henry Lyman and Samuel Munson, who gradu-
ated with Andover Theological Seminary’s class of 
1834, met violent ends as missionaries. The two were 
killed by cannibals in Sumatra not long after their ar-
rival. On February 1, 1835, in the campus chapel, the 
Rev. Leonard Woods, an Andover Theological Semi-
nary faculty member, delivered their eulogy. “By this 
event, you are carried back to primitive times, when 
it was nothing uncommon for missionaries to suffer 
martyrdom,” he told the assembled crowd. To future 
missionaries, he advised: “Regard sacrifices and suf-
ferings as constituting a substantial part, and not an 
unwelcome part, of [your] life…. Never think of en-
listing in this holy warfare without a cordial readi-
ness to endure affliction.” But the deaths should not 
discourage “the devoted friends of the missionary 
cause.”40 Indeed, missionaries should go forward and 
seek out the most dangerous “heathen.” In fact, they 
should begin with them.
	 Seminarian Horace Southgate Jr. spoke to the 
Missionary Fraternity within a year of those deaths. 
Like the Rev. Woods’s eulogy, the talk was published, 
so we have the exact words that Southworth and Pen-
nell heard or read or both. He stressed that for mis-
sionaries the entire world’s peoples were to be saved, 
no exceptions, and he enumerated them: “The God-
less Hottentot — the superstitious Hindoo — the im-
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age-worshipping Chinese — the savage cannibal of 
New-Zealand…” To those who doubted they weren’t 
pious enough to deal with the scope of the goal, not 
to mention its deadline, the millennium, Southgate 
had the answer: “Then you have not piety [enough] 
to be a Christian.”41

	 Did reports of disease and death deter would-
be missionaries, and, in particular, Southworth? Or 
maybe it wasn’t fear of morbidity that steered him 
away from a missionary career. Maybe Southworth, 
like Nathaniel Parker Willis, was only temporarily 
zealous. When the younger Willis finished at Phillips 
Academy, his father sent him to Yale. Of the Harvard 
alternative, Beers wrote, the elder Willis “would al-
most as soon have sent his boy into the jaws of hell as 
into such a hot-bed of Unitarianism as the Cambridge 
college.” Nathaniel Parker Willis’s spirituality got di-
minished, then destroyed in New Haven anyway. In 
Beers’s words: “The religious impressions which had 
been stamped upon Willis’s mind by the Andover re-
vival were gradually obliterated by the preoccupations 
of undergraduate life.”42

	 Or it could have been that Southworth never 
was sufficiently committed after all. Yet, on August 
8, 1834, “A.S. Southworth” was voted in as Librarian 
of the Missionary Fraternity, a leadership position, so 
he was more than a rank-and-file member.43 His du-
ties were “carefully preserv[ing] all books, pamphlets, 
periodicals, etc., which may become the property of 
the Society.”44 That doesn’t seem taxing, but on Janu-
ary 22, 1834, the club had voted to burn the Univer-
salist Library they had been given, the Universalists 
being nearly as abhorrent to Congregationalists as 
Unitarians. The burning took place after the meet-
ing ended. At the next meeting, they voted that “the 
President, Librarian, and Principal of the Academy 
be a standing committee to examine books presented 
to the Society and decide on the propriety of their 
admission.”45

	 Phillips Academy’s “rigidly classical curriculum” 
was designed for three years, although a student with 
limited funds could secure permission to complete 
it in two.46 That way, he saved money on room and 
board and joined the work force more quickly. Stu-
dents were designated “Juniors” and “Seniors,” but 
a diploma was awarded whenever one passed all 
the exams and paid all the bills.47 It is not known if 
Southworth ever got his diploma, but according to 

The Catalogue of the Trustees, Instructors and Stu-
dents of Phillips Academy, he spent five years at the 
school, finally leaving in 1837 at age twenty-six.48

	 Records for students of that era are otherwise 
sparse. But in Joseph Pennell’s case I found what I be-
lieve to be a new fact about him. In longhand on his 
typewritten student-record sheet is the abbreviation 
“Un.T.Sem.” and “1842” in brackets. It is well docu-
mented by photo historians that Pennell went to New 
York following his graduation from Bowdoin College 
in his hometown of Brunswick, Maine; and that he 
became a chemist after engaging in the daguerreo-
typy business with Southworth, first in Cabotsville 
(now Chicopee), Massachusetts, and then in Boston, 
before Hawes replaced him.49 Nowhere, however, 
have I read about a university degree beyond his B.A. 
In his often reprinted 1870 lecture to the National 
Photographic Association, Southworth said Pennell 
“had gone to New York for the purpose of prosecut-
ing a professional course of study,” without elaborat-
ing.50 However, archivists at the Union Theological 
Seminary in New York — the presumed “Un.T.Sem” 
of his Phillips Academy record — confirm that there 
was an 1842 graduate by his name and with his birth 
and death dates.51

	 So Pennell was studying to be a minister, if not 
a missionary, when he began “assisting Professor 
[S. F. B.] Morse in the Professor’s own building on 
Nassau Street.”52 The new detail doesn’t tell us why 
he departed from that path, but it does explain why, 
after Pennell and Southworth established their part-
nership in Cabotsville, it was an “unequal” one. From 
March 1, 1841, through November, Pennell’s deb-
its were $248.28 and his credits were $98.77, while 
Southworth’s debts were $2115 and his credits were 
$2336.23.53 But until now the discrepancy has not 
taken into account that Pennell must have been peri-
odically away at Union Theological Seminary finish-
ing his three-year divinity degree.
	 Like Southworth and Pennell, Finley Morse (as 
S. F. B. was known) went to Phillips Academy, arriv-
ing at age eight in 1799, at which time his father, Je-
didiah Morse, delivered the orientation address.54 (A 
typewritten narrative in Morse Family vertical files at 
the school says Finley was shortly homesick and re-
turned home, reentering the school in 1802.) Pastor 
of a Congregationalist church in Charlestown (now 
part of Boston), the senior Morse was a pioneering 
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religious journalist, who helped found The Panoplist. 
The anti-Unitarian newspaper is acknowledged by 
scholars as “one of the most important conservative 
religious periodicals” of its day.55 The whole Morse 
family was committed both to the cause of orthodoxy 
and to the educational institutions in Andover. After 
Finley went on to Yale in 1805, his younger brothers, 
Sidney and Richard, matriculated at Phillips Acad-
emy, then Yale, then Andover Theological Seminary.
	 In 1829, Sidney and Richard founded the New-
York Observer, which had the same theological 
leanings as The Panoplist. When Finley wrote to his 
brothers from Paris about Daguerre’s invention, that 
letter was published in their Observer. As a result, on 
April 20, 1839, a religious newspaper, not a secular 
one, was the first to announce the discovery of da-
guerreotypy to Americans. Pennell, being in New 
York at Union Theological Seminary by then, may well 
have read it. Perhaps Pennell’s Phillips Academy con-
nection, along with his piety, as demonstrated by his 
enrollment at Union Theological Seminary, secured 
his part-time job (and Southworth’s own, subsequent 
meeting) with Finley. It is clear that at many serendipi-
tous points along the way to the eventual founding of 
Southworth & Hawes, the history of religion and the 
history of photography converged.
	 Missionaries were still going abroad in great 
numbers as well as into the American interior in 
1839–1840, by which time the American Board of 
Commissioners for Foreign Missions had become 
a giant bureaucracy — “the country’s first multina-
tional corporation,” by virtue of its having tasked it-
self “with creating, staffing, and supervising a trans-
oceanic structure.”56 Funds were coming in, as usual, 
from large bequests and in tiny amounts saved in 
children’s “mite” boxes. But the notion of convert-
ing the whole wide world in time for the millennium 
wasn’t being much mentioned anymore.
	 Phillips Academy’s Missionary Fraternity had 
undergone change, too. In 1839, it became known as 
the Society of Inquiry. The new name still designated 
it as a religious club, but one that would debate gen-
eral topics as well as moral ones. From that point, too, 
its membership was opened to “any pious member of 
the Academy,” not just those who wanted to become 
foreign missionaries.57 The name was generic. Ando-
ver Theological Seminary had its own Society of In-
quiry; in the 1830s Henry Ward Beecher belonged to 

one at Amherst, the college having been founded in 
1821 as yet another “bulwark against the Unitarian-
ism menace.”58 At Phillips Academy, the new name 
heralded still bigger changes. While on February 24, 
1834, members had discussed the “moral desolation” 
of the peoples of the earth, just half a dozen years later, 
on March 2, 1840, they debated whether it was “prac-
ticable for young men in the early part of their educa-
tion to decide to become Foreign Missionaries.”59 The 
vote was in the affirmative, but that they debated the 
question at all meant some were growing doubtful.
	 Meanwhile, about six weeks later, on April 18, 
1840, in the Springfield Republican, published five 
miles south of Cabotsville, in Springfield, Massachu-
setts, a firm calling itself Pennell & Southworth ad-
vertised its daguerreotypy studio with these words: 
“Those who wish for perfect views of their Buildings, 
or any specimens of this wonderful art, please apply 
immediately.” In the same issue it was reported that 
“Messrs. Pennell and Southworth” had conducted a 
daguerreotypy exhibition in the Springfield Mechan-
ics’ Hall, showing images of local places as well as 
New York’s City Hall.
	 Why they chose Cabotsville for establishing their 
business had to do with their sponsorship, i.e., “the 
sympathy and substantial assistance of the Messrs. 
Ames, Chase, Bemis, and other manufacturers and 
other mechanics and business men.”60 James T. 
Ames, John Chase, and Robert Eddy Bemis are the 
full names of these owners of mills and waterworks 
in Cabotsville. Despite the Panic of 1837, which pre-
cipitated one of the worst financial busts in 19th-
century history, Cabotsville’s economy survived the 
bank failures and factory closings brought on by the 
reckless speculation. But perhaps the region proved 
too confining for Southworth’s “powerful ambition 
to achieve wealth and fame.”61 By 1841, the twosome 
had moved to Boston; and by 1843, Pennell was gone 
and Hawes had become Southworth’s new partner.
	 Despite having married in 1842, Southworth 
joined the California Gold Rush that began when 
gold was discovered there in 1848. The wife he left 
behind was a fellow Vermonter, Louise Roxana 
Dwight (1818–1890). Was the sojourn more proof of 
his drive? Or was it mere wanderlust left over from 
his dreams of foreign missionary work? Maybe some 
of both. In any case, when he signed on with the Bun-
ker Hill Mining and Trading Association, he joined a 
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group that included an Andover town resident, Abra-
ham Jones Gould. A daguerreotypist by trade, he was 
the son of a printer of the same name who had a long 
and profitable association with both Andover Theo-
logical Seminary and Phillips Academy, producing 
literally millions of pages of sermons, tracts, theolog-
ical treatises, and dictionaries in the languages that 
missionaries were trying to master.62 
	 Also in the crush of men trying to strike it rich 
was Daniel Bates Woods (1809–1892), son of the 
Andover Theological Seminary faculty member who 
had delivered the sermon about the cannibalized 
missionaries. The younger Woods had entered Phil-
lips Academy at age nine. He stayed six years, after 
which he attended Amherst, Union College, then 
Andover Theological Seminary, from which he grad-
uated in 1837.63 So he and Southworth were in An-
dover simultaneously. Whether their paths crossed 
either there or in California is unknown. To Woods’s 
surprise, he did run into an Andover acquaintance 
out West: “a Mr. C., a French gentleman, and who 
had formerly had the charge of the French class in my 
seminary.” Woods and the unnamed Andover Theo-
logical Seminary professor, along with a Philadelphia 
dentist, prospected together for three weeks. (They 
each made $2.)64 If, in addition to gold, Southworth 
had been hoping to find in California an atmosphere 
conducive to religiosity, he would have been disap-
pointed. In Sixteen Months at the Gold Diggers, the 
book Woods published on his return home, he issued 
a warning. As he saw it, the problem for prospectors 
wasn’t so much about the uncertainty of striking it 
rich as it was about  the certainty of facing the place’s 
moral perils: “The path of vices in California lies not, 
as elsewhere, through a long course. It lies rather on 
an inclined plane, and speedily runs down into de-
spair and ruin.”65 
	 Due to Southworth’s absence from sometime 
shortly after March 4, 1849, when he signed an 
agreement with Hawes about profit-sharing, to Janu-
ary 1851, when he returned to Boston, it is assumed 
Hawes alone was responsible for images that can 
be dated. These include a group portrait of former 
missionary Gerritt Parmele Judd (1803–1873) and 
two Hawaiian princes, Alexander Liholiho and Lot 
Kapuaiwa, grandsons of King Kamehameha I, who 
reigned from 1782 to 1795. The sitting occurred dur-
ing the threesome’s year-long tour of the United States 

and Europe, beginning shortly after August 1849. “I 
am so wicked that it seems impossible that I can ever 
be of use in the work of the Lord,” Judd had writ-
ten in his journal on November 21, 1827, en route to 
Hawaii as a young missionary who had trained as a 
physician.66 He prophesied correctly. He left mission 
work in 1842 and became an advisor to the Hawaiian 
Royal Family; he later held various high government 
offices. Later still he bought acreage that became a 
sugarcane plantation. “The missionaries went to do 
good, and did very well,” as the saying goes — and it 
does have its measure of truth in Judd’s case.
	 Given their backgrounds and the religious tenor 
of their times, both Southworth and Hawes must 
have wanted to do good as well as be good. In 1903, 
an anonymous author wrote in Photo Era, a maga-
zine for amateur photographers: “We have long be-
lieved and still hold the opinion that next to religion, 
Picture-making is one of the most powerful factors 
to help make people good.” Learning to use a camera 
“cultivated a love for nature and for the beautiful.”67 
But at the start, photography, “a mere mechanical 
process,” was hardly considered a moral endeavor.68

	 Southworth understood that something beyond 
technical mastery — and science — was required of a 
true artist. “The artist is conscious of something be-
sides the mere physical,” he told his audience in 1870. 
That essential ingredient was “the life, the feeling, 
the mind, the soul of the subject itself.”69 This idea, 
however, wasn’t widely accepted. Some theologians 
of the period insisted that intellectual reasoning and 
spirituality were antagonistic. So did some scientists, 
including John William Draper (1811–1882), a col-
league of Finley Morse. The philosopher-photogra-
pher published History of the Conflict Between Reli-
gion and Science in 1874, in which he insisted that the 
two disciplines were antithetical.70

	 Edwards Amasa Park (1808–1900) believed in 
the separation utterly. An 1831 Andover Theological 
Seminary graduate, he became the Seminary’s profes-
sor of sacred rhetoric in 1836, so Southworth’s time at 
Phillips Academy coincided with his. When Park sat 
for his portrait in the Southworth & Hawes studio in 
the early 1850s, he was at the height of his reputation 
and influence as a preacher. Emily Dickinson wrote of 
the sermon he delivered at Amherst’s First Congrega-
tional Church on November 20, 1853: “I never heard 
anything like it, and don’t expect to again, til we stand 
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at the great white throne…. And when it was all over, 
…people stared at each other, and looked as wan and 
wild, as if they had seen a spirit.”71 His 1850 sermon, 
published as The Theology of the Intellect and that of 
the Feelings, argued unapologetically for the split. He 
never gave up on orthodoxy, either, long after its time 
had passed.72

Figure 7
Albert Sands Southworth and Josiah Johnson 
Hawes: Dr. Edward Norris Kirk, First Pastor of Mount 
Vernon Congregational Church. Daguerreotype, 
whole plate, ca. 1850.
MFA Boston, Gift of Edward Southworth Hawes in memory of 
his father Josiah Johnson Hawes (Photograph © Museum of Fine 
Arts, Boston)

	 Neither did Mount Vernon Church’s founding 
minister, Edward Norris Kirk (1802–1874), who sat 
for his portrait in the period 1850–1855 (Figure 7). In 
an 1844 sermon, he avowed his church’s “full belief in 
the moral degeneracy of the human race.”73 Decades 
later, Hawes’s elder daughter, Alice Mary Hawes 
(1850–1938), recalled in a talk to young Mount Ver-
non parishioners that she and her father happened to 

witness one of Kirk’s tent revivals on Boston Com-
mon.74 They didn’t stay long: “My father probably 
thought it was too exiting and terrible for a child 
and we moved on.”75 Kirk presided over that church 
for thirty-two years, until Samuel Edward Herrick 
(1841–1904) arrived in 1871 to become his assistant, 
then, at age thirty-three, the late minister’s replace-
ment. “With vision, wisdom and respect for the com-
patibility of science and religion, [he] led his church 
from the old Calvinistic belief towards the new be-
lief based on scientific discoveries,” wrote Pauline 
Holmes, whose history of the church was published 
in 1942.76

Figure 8
Josiah Johnson Hawes: Samuel Edward Herrick. 
The metal plate used to publish the  ca. 1896 im-
age in Pauline Holmes’s book, One Hundred Years 
of Mount Vernon Church, is in the Mount Vernon 
Congregational Church of Boston Records, 1841–
1969, RG0026, Photos, Box 14.
Congregational Library & Archives, Boston
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Figure 9
Josiah Johnson Hawes: Carte de visite, undated. 
Signed on back: “J.J. Hawes, Photographer, 19 
Tremont Row, Boston.” Mount Vernon Congre-
gational Church of Boston Records, 1841–1969, 
RG0026, Photos, Box 14.
Congregational Library & Archives, Boston

	 Hawes and his family took the leap of faith with 
Herrick. Holmes’s book includes a Hawes photo-
graph of Herrick signed in the plate “Your friend and 
minister” (Figure 8). The image was probably made 
in 1896, on the twenty-fifth anniversary of Herrick’s 
pastorship. On the occasion, a line drawing based 
on the portrait photograph ran in a Boston newspa-
per, along with Hawes’s photographs of the church’s 
original building on Beacon Hill and its new building 
in Back Bay. Hawes had also photographed the first 

church about 1860 during Kirk’s time as pastor..77 
Among Mount Vernon’s papers at the Congregation-
al Library & Archives in Boston is an undated carte 
de visite showing an unnamed woman, book in hand, 
seated alongside the organ in the original church 
(Figure 9).78 Since the photograph was signed by only 
Hawes, it must date to sometime after his partner-
ship with Southworth ended in the early 1860s. The 
unidentified woman could have been a member of 
Kirk’s congregation, or like the Hawes family, contin-
ued on as a parishioner in Herrick’s church.

Figure 10
Albert Sands Southworth and Josiah Johnson 
Hawes: Rollin Heber Neale. Daguerreotype, whole 
plate,  ca. 1850.
George Eastman Museum, gift of Alden Scott Boyer, 
1974.0193.0141

	 Of the 2,500 surviving Southworth & Hawes da-
guerreotypes known, the vast majority, some 2,000, 
are, like the woman seated by the organ, of unidenti-
fied subjects. But there are plenty of named men of 
the cloth in the pair’s oeuvre. In addition to Kirk and 
both Henry Ward Beecher and Lyman Beecher, the 
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